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Recent books on the English College

A number of beautiful books have appeared recently on aspects of the College and its history
which will be of great interest to Old Romans, Friends and anyone connected with the VEC.

They can be purchased by callers to the College or ordered by e-mail from this address:
secrec.vec@mclink.it.

Each is a delight to read and in purchasing them you are helping to support the College.

‘The Martyrs’ Gycle from the Church
of the Venerable English College, Rome

mmentary

‘The Venerable English College, Rome
A SHORT HISTORY AND GUIDE

11 Venerabile Collegio Inglese, Roma o .
STORIA E GUIDA BREVE alla Chicsa del
0 Inglese, Roma

The Church of the English The Venerable English College, The Martyrs’ Cycle from the

College in Rome: Its History, Rome: A Short History and Church of the Venerable English
Its Restoration, €40 Guide, Mark Langham, €10 College, Paul Keane, €10

Hardbacks of the College History and Guide and The Martyrs’ Cycle are available
as a limited edition, both presented in a handsome slip case.
The perfect gift for jubilarians and for that special birthday or Christmas gift. €35

The
Venerable English College
Rome

A History
Michael E. Williams
The Venerable English Convento di Palazzolo on the
College Rome: A History, Shores of Lake Albano,
Michael Williams, €20 Marina Cogotti, Editor, €20

Some back issues of The Venerabile are also available at €15 per copy including post and packing.
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Editorial and Dedication

Alexander J. MacDonald

We dedicate this issue of The Venerabile to a special resident of the College who exemplifies
priestly generosity: Mgr Bryan Chestle. His warm and holy presence testifies to the
transformation accomplished in him by Christ. He has allowed us in this issue to reprint a
Spiritual Conference he gave in the 1980s in which with vulnerability and honesty he brings us
to the very doors of his heart. This act of courage gives us a profound insight into the essence
of the priesthood. | am sure our readers will be greatly edified by it.

In this issue we present three articles which indicate something of the nature of the assaults
against the Church in the past year. The “London Debate,” which questioned the Catholic
contribution to the common good, was an event making headlines around the world. Fr Joseph
Carola, S.J. analyses the debate’s failures by reference to the fiery works of St Augustine.
Significantly, the visit of Lord Alton to the College this year demonstrates how one dedicated
Catholic is contributing to the common good in fighting to extend human rights to voiceless
members of society. Third, as an astrophysicist at the Vatican Observatory, Fr David Brown, S.].
counteracts a perennial misconception of the Church.

We also include various snapshots of College life over the past year. The re-opening of the
church was a time of great celebration and we are pleased to revisit this event by reproducing the
homily of Archbishop Vincent Nichols. The event also saw the reunion of five previous Rectors of
the College. Our intrepid Sister Mary Joseph convinced them to share some of their best stories
with us from their days in Rome. The surprising results make for some comedic — and hopefully
not scandalous — reading. Marking the 300th anniversary of the death of Andrea Pozzo, Mgr
Charles Scicluna provides us with a reflection on the four cardinal virtues in the College Refectory.

Another category of articles reaches into the rich history of the College. Fr Thomas McCoog,
S.J. presents a biographical piece on the fascinating character of Robert Persons. College Archivist
Iris Jones — whose career is dedicated to preserving history — opens up for the layperson the
mysterious and exotic inner world of archival work. From royal to renegade, Rev. Liam Bradley
unites past and present in a tour of the scavi beneath St Peter’s.

Finally, for those who count on favourite segments like the Diary, Sports Report and The Year
in Pictures, we have not forgotten to include these.

| would extend my sincerest thanks to the Editorial Team — Matthew O’Gorman, David
Howell and Marc Homsey for their advice, skill and dedication. Grateful thanks are also due to
Fr Rector Nicholas Hudson for his keen eye for detail and for giving me wide latitude to be
creative; to Fr Vice-Rector Andrew Headon for his diligence and rapid-fire responses; and to
Fergus Mulligan our publisher for his service and skill.

Alexander J. MacDonald is a fifth year seminarian for the Diocese of
Antigonish and studies theology at the Pontifical Gregorian University
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“Yes we can!”

The Homily of Archbishop Vincent Nichols for the Re-opening
of the College Church

18 October 2009

We celebrate Mass today in the glorious setting of this restored church. This Mass is, above
all else, a Mass of thanksgiving. Today we give thanks for so much: for the generosity of
those who have supported this work and made it possible; for the skill and patient endeavours
of allwho have worked on this project and managed it so carefully; for the history of this College,
which is so significantly reflected in this church; and especially for the gift of faith which underpins
all of this enterprise and which gives birth to our sure and certain hope that the glory of heaven,
which this church is designed to reflect, will one day be ours —and in such a great company.
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Mass to celebrate the reopening of the ch

There is so much to encompass at this moment. Indeed, a week may well be not long enough
—but I know you will give it a good try. Time is needed to appreciate this work, all that it stands
for and the historical legacy of both the hospice and the seminary. This heritage, like every
heritage of faith, is ours not just to be preserved or protected. Rather, it is given to us that through
it we may give a richer voice to our faith. Through our faith, this heritage is enlivened. And this
heritage supports and strengthens us. When we find our voice of faith, then the beauty of our
heritage — be it in music, art, or in this church itself — is truly understood. Only when we find our
voice will the summons of this beauty, which is always a call to God, be heard.
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“Yes we can”

For my part | must concentrate on one aspect of that faith which can find a fresh voice at this
moment and in this church. It is by providence that we celebrate this Mass on the Sunday which
the Universal Church holds as Mission Sunday. What better moment could there be? The picture
behind me is a hymn of praise to the mission of faith: the mission of the Father, Son and Holy
Spirit — expressed here and in the original title of the picture, the Holy Trinity with Saints. The
picture also points to the first mission of this place — to be a hospice for weary pilgrims, entering
through the arched gateway featured in the painting. And it proclaims, of course, the powerful
mission of the priests formed in this College who made the opposite journey, leaving through
that gateway on their journey to their mission in England. Because of their courageous faith, the
picture has acquired its more familiar title: the Martyrs’ Picture.

Today’s gospel reading takes us to the heart of this mission. Just before this passage, Jesus has
been speaking for the third time about the passion which lies ahead of him. At this point in the
narrative of Mark, Jesus and his companions have completed the long journey down the length
of the valley of the River Jordan and are now turning to begin their ascent to Jerusalem. Their hard
slog is now beginning and it is a premonition of the suffering that lies ahead.

The companions to whom Jesus speaks in this dialogue, James and John, the sons of Zebedee,
are of course, brothers. They have been with him at moments of triumph — at the raising of
Jairus’ daughter and at the Transfiguration. So they have caught a glimpse of his glory and now
they want it for themselves.

It is this band of brothers who need to be tutored in the true meaning of their mission. And
we stand in their stead: a band of brothers indeed, resolved to follow and serve the Lord.

So the question addressed to them is also addressed to us. Jesus asks: “Can you drink the cup
of which | am to drink?” “Yes we can,” is their answer. And it is an answer that has resounded
round this place, before this picture, over the centuries. Today, in our turn, we echo and repeat
that willingness: yes we can!

And we can add: “Yes, we do drink of this cup,” for every time we celebrate Mass and receive
the Body broken for us and the Blood poured out for us we do indeed drink of this cup. And
again we reply: “Yes, we shall drink of this cup.” This is most certainly our fate if we remain
faithful to the mission we are given.

The second part of the gospel passage spells out
something of the way in which this will come about: we “Floods indeed may rise: a
are summoned to be servants. Once we make ourselves flood of seeping indifference
a servant then we no longer have control of our own and weariness to all things
destiny. This is fundamental to the life of a priest. His religious as people struggle
obedience is the first and abiding practical expression of simply to survive amid
his readiness to drink of this cup. He is a servant of the hardship and cynicism.”
Church and of his people. In this obedience, practised day

by day, lie the seeds of every martyrdom.

But the words of the Lord take us further. Not only are we to accept the status of servant, and
wait on the needs of others, summoned at the authority of others, but we are to be a slave,
totally subject to the will of the Father.

How can this be? Surely as we would say today, being a slave is degrading — offensive to our
rights. How can this accord with our dignity? Only by this truth: that the will of the Father is
nothing other than our ultimate good; that the will of the Father is pure love, which flows from
no other source and which alone is the well-spring of life in its fullness. Only in this truth can |
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“Yes we can”

happily, readily hand myself over as servant and slave. Without such a truth, this pathway would
indeed be one of pointless self-abnegation. It would be grotesque. It is not. This pathway of
discipleship in mission is the pathway of truth and of life.

Let us turn again to the picture, which in so many ways provides the continuity for the long
history of the College. What generosity of spirit it has witnessed! What heroism for the faith. Its
testimony, as you all understand, is complemented by the frescoes in the Tribune, also so finely
restored. This painting acts as a point of contact for us with the martyr priests who have given
it its abiding title. Remember that the relics of those martyrs were quickly brought to Rome
where they became a focal point of prayer, just as the relics of St Therese have been for the
95,000 people who have come to Westminster Cathedral in three days last week.

These are moments of enormous encouragement for us. They prompt me to read again the
quotation from St Luke’s gospel, so favoured by St Ignatius of Loyola and the Jesuits that it found
its central place in this picture: “lgnem veni mittere in terram.” Fire indeed, fire of that love of God
which alone can burn away our dross and make us capable of bearing a shining witness in our time.

This fire of love, to which Jesus refers in terms of the baptism he brings, and the fruit it bears,
has echoes back to the Song of Songs (8:6), in words that resonate often in my heart:

This love is as strong as death.
The flash of it is a flash of fire,
A flame of God himself.

A love no flood can quench,
No torrents drown.

Floods indeed may rise: a flood of seeping
indifference and weariness to all things religious as
people struggle simply to survive amid hardship and
cynicism. Torrents may pour down —a torrent of hostile
secularism which takes delight in mocking faith. But the
fire of this love, expressed in the lives of so many saints
and heroes, an inspiring faith in so many people, will
not be extinguished.

This church is a fine and wonderful testimony for
this enduring faith. We are to fill it with our faith, our
love and our hope in the same mission as those who
have gone before us. To our loving God, Father, Son and
Holy Spirit, who pours out such love in the blood of
Christ, this church is a glorious hymn of praise. In it we gladly raise our voices of faith today.

To him be glory and honour and praise, for ever and ever. Amen.

(Photo: Anthony Milner)

Archbishop Vincent Nichols is the Archbishop of Westminister.
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From Chaos to CALM:
The Archivist’s Challenge

The VEC Archives in 2009

Iris Jones

he year 2009 was a lively year in the English College. The church restoration, which had

been underway for two years, finally reached completion in October when the church was
unveiled in all of its splendour. The impressive Non Angli, sed Angeli exhibition was also
inaugurated on 21 October, supported by an extensive catalogue. A new guidebook was
produced as well, since the old one needed updating. The VEC Archives were involved in all of
these projects, to varying degrees for each. Let’s take a look at the different projects.

Restoration of the Church

The current church of the English College was built from plans by architect Virginio Vespignani
in the late 19* century and inaugurated in 1888. It was built on the exact site of the original
church, which was founded in about 1376. Time had darkened and muted the gold leaf and
vividly coloured wall-paintings. The restoration included cleaning every piece of marble, mosaic
and painting. Upstairs in the Tribune, the Martyrs’ Cycle was in particular need of attention. The
restorers with infinite patience and the tiniest of paintbrushes set to work on the vast wall-
paintings, lovingly cleaning the grisly scenes of martyrdom, which had originally been intended
to strengthen the resolve of VEC seminarians potentially facing similar fates.

One of the archives’ ongoing projects over the past few years has been to photograph
significant documents or frequently consulted manuscripts. This campaign began in 2008 and
also included artworks and artefacts from around the College. It has proved extremely useful to
have good quality images available on demand, both for publication and consultation purposes.
One of the archival items which | had photographed in March 2009 was Ecclesiae Anglicanae
Trophiae (VEC Liber 861). This is a collection of engravings made in 1583 by Giovanni Battista
Cavalleri, which reproduced Pomarancio’s 16" century Martyrs' Cycle frescoes in the original
English College church. When the Vespignani church was built, the Martyrs’ Cycle was considered
sufficiently emblematic of the College to be repainted upstairs in the Tribune. This new version
of the paintings was presumably based on the Ecclesiae Anglicanae Trophiae engravings. And
the archival photographs of the Trophiae also proved very useful to the restorers last year.

In April 2009 the restorers were hard at work on the Tribune wall-paintings. A number of the
frescoes had been damaged by water infiltration many years ago and in some places the text
below the images was difficult to read. | gave them copies of the Trophiae photographs which
made it possible for them to accurately reconstruct the missing letters.

Non Angli, sed Angeli
When Fr Andrew Headon first took me to see the crypt space and told me how the College
planned to set up an exhibition there, | was impressed. It is a beautiful space and the idea of
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From Chaos to CALM: The Archivist’s Challenge

following the spiritual and physical pilgrimage to Rome along the via Francigena was new
and exciting.

My role in this was essentially to gather and
collate images and information for the show. | was
also involved in proof reading the catalogue, making
suggestions about which images were available to
illustrate the text. Once again, our database of
College archival photographs proved a useful
resource, quickly providing visual impact to some of
the articles.

One of the most important archival items used in
the show was Christopher Saxton’s Atlas of England
and Wales (as illustrated). This gorgeous atlas was
produced in the late 1570s and contains 35 coloured
maps depicting the counties of England and Wales.
Originally published as a collection in 1579, it is a
landmark in British cartography and printing.
Christopher Saxton was a protégé of Thomas
Seckford, who was a high official in the court of
Queen Elizabeth I. Thanks to Seckford’s backing,
Saxton obtained the Queen'’s authorisation to survey
England and Wales minutely, a sensitive issue at that time, as England had many enemies inside
and outside the country. This atlas formed the basis for all succeeding county maps for over one
hundred years; in spite of some discrepancies, the maps are remarkably accurate. Evidence shows
that Saxton probably completed most of the maps using personal field observation. He was
often accompanied by local inhabitants who could help him name the towns and villages he saw
from his surveying vantage points.

It is not clear how the atlas came into the possession of the College. It is tempting to think
that this beautiful collection of maps was used by the College Protomartyr, St Ralph Sherwin,
to find his way about England in the summer of 1580. Alas, there is no specific evidence to
prove this.

Two pilgrim books are visible in the exhibition: VEC Archives Liber 18 and Liber 282. Liber 18
is physically on display, inside a freestanding case. It belonged to the hospice, and lists
“confratres” who visited between 1479 and 1484. Conservation of this manuscript in the
exhibition space has been an ongoing concern. Temperature and relative humidity values were
consistently elevated inside the display case, requiring me and all exhibition staff (Aimée Forster,
Chiara Fasano and Alessia Pirazzi) to hover over Lib.18 as if it were a sick child, measuring its
temperature at regular intervals.

A photograph in the exhibition shows the brief entry made for John Milton in the pilgrim
book when he came to dine at the College in October 1638. Milton was then a young man but
already with a considerable literary reputation. The pilgrim book refers to him as an “English
nobleman” who was accompanied by a servant (“cum famulo”). He had left England in May of
that year to do a sort of “grand tour” of France and Italy, hoping to deepen his knowledge of the
artistic and religious traditions of these countries through direct observation. As was usual at that

Ms Jones holding Saxton’s Atlas.
(Photo: Claudia Primangeli)
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From Chaos to CALM: The Archivist’s Challenge

time, he was provided with letters of introduction, which opened many doors for him and made
it possible for him to meet famous theorists and intellectuals. Milton was especially interested
in Catholicism, though he actually was neither Catholic nor Protestant, and held some
unorthodox theological views. Later he would write some controversial pamphlets supporting the
legality of divorce. He disliked Jesuits, though he seems to have enjoyed his dinner at the College,
where he met some distinguished English Catholics, including the theologian Henry Holden and
the poet Patrick Carey. However, in his Defensio Secunda (a political tract published in 1654) the
poet admits that he might have made some enemies among English Jesuits at that time: “As |
was on the point of returning to Rome, | was warned by merchants that they had learned through
letters of plots against me by the English Jesuits, should | return to Rome, because of the freedom
with which | had spoken about religion.”

The fact that such a polemicist was welcomed at the College gives one an idea of how much
had changed by 1638. Milton is listed in the VEC pilgrim book but he came as a literary person,
not for devotional purposes. More College students would be martyred —such as Sts David Lewis,
John Wall, Bl Anthony Turner and Edward Mico SJ, who would die in 1679 as a result of the anti-
Catholic reaction to the “Popish Plot.” But relations between English Catholics abroad and English
travellers were generally less strained in the 17%" century than they were in the 16" century. The
English College had inherited a duty from the Hospice to welcome English visitors and every year
offered hospitality to 30 or 40 guests regardless of differences of religion. VEC Liber 282 lists the
names of many English nobles, including William Harvey who, besides discovering the diagnostic
value of blood circulation, was the personal physician of Charles | and visited the College in 1636.

The Pozzo Exhibition

2009 marked the 300 anniversary of Andrea Pozzo's death. This attracted various scholars to
the archives, such as Dott. Domizio Cattoi, from Trento’s Diocesan Archives. Dott. Cattoi was
one of the curators of a show about Pozzo which opened in December 2009 in Trento, and he
was doing some background research for the catalogue. We also received a request to loan three
drawings to another show about Pozzo, opening in March 2010.

Andrea Pozzo (1642-1709) was a Jesuit brother from Trento. His expertise ranged from
painting to architecture, decoration and stage design. He came to Rome in 1681 to work for
Giovanni Paolo Oliva, Superior General of the Jesuits who believed in using lavish decoration to
exalt Jesuit ideals. Pozzo first worked as a stage designer for the Carnival plays held in the Gesu
church, but he was so talented that Oliva soon commissioned him to decorate the rooms of St
Ignatius in the Gesu. His masterpiece in Rome is considered to be the illusory perspectives in the
frescoes of the dome, the apse and the ceiling of the Jesuit church of Sant’Ignazio, painted
between 1685 and 1694.

Pozzo came into contact with the English College for obvious reasons: the College was
predominantly under Jesuit influence at that time. Pozzo moved in Jesuit circles and taught
courses at the Collegio Romano, where he would have met students from the English College.

His first known work at the College is a painting, the beautiful Pharisee’s Supper in the
Refectory, which was finished by December 1700. According to archival documents, Pozzo then
set to work on frescoes in the Refectory and Martyrs’ Chapel, which appear to have been
completed by 17071. These two large rooms had recently been added to the College and obviously
needed embellishment.
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Shortly afterwards, Pozzo was commissioned to
design a church for the College. His solution for the
site had a distinctly Jesuit character, copying
Sant’Andrea al Quirinale by Bernini, which is the
church of the Jesuit novitiate. The VEC Archives
contain three drawings related to this proposal. The
illustration shows how Pozzo intended to turn the
church around, with a new facade on Via di
Monserrato. These drawings were loaned by the
College to an exhibition, “Mirabili Disinganni,” held at
the Calcografia Nazionale in Rome. The title of the
show literally means “Beautiful Disappointments,” a
tribute to Pozzo’s amazing talent for the “false
perspective.”

The request for loaning the Pozzo drawings was
made jointly by the Gregorian University, the Austrian
Academy and the Calcografia Nazionale, who were Pozzo intended the facade of the church to face
all involved in setting up the project. | was first ~ Vi@diMonserato. (Photo: Claudia primangel)
contacted about the proposal in May 2009 by Prof. Richard Bosel, director of the Austrian
Academy. We looked at the drawings together, measured them and checked their state of
conservation. Prof. Bosel made an estimate of the value of each drawing for insurance purposes,
which amounted to €15,000 per drawing. On the basis of this, Mgr Nicholas Hudson agreed to
the loan.

A three day conference on Andrea Pozzo was held at the Austrian Academy in November,
followed by the inauguration of the show on 5 March 2010, which | was able to attend. It was
fascinating to see so much of Pozzo’s work together in one place, which put the work he did for
the English College into its context.

CAS Conference

In May | delivered a talk at the Catholic Archives Society’s annual conference, held at Ushaw. The
Catholic Archives Society (CAS) was founded in 1979 to promote the care and preservation of
the records of dioceses, religious foundations, institutions and societies of the Catholic Church.
They operate in the United Kingdom and the Republic of Ireland and their goal is to support the
work of archivists in Catholic institutions. The CAS facilitates and encourages the sharing of
information so that archives can be of administrative service to the organisations they concern
and may become accessible for academic research and cultural purposes.

The CAS had asked me to speak about my work in the College archives. As a shy person
who prefers not to speak in public, | was nervous about accepting. However, the idea of sharing
the interesting aspects of my work with other archivists who could understand and appreciate
the projects was too inviting an opportunity to refuse. In fact, it turned into a very pleasant
sharing of information between colleagues. The title of my address was “From Chaos to CALM”
—a word play on the fact that when | came to the College in September 2005 the archives
were somewhat chaotic and have now progressed towards order. Using CALM software to
catalogue the material has contributed substantially to allaying the initial chaos.
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From Chaos to CALM: The Archivist’s Challenge

To help explain the project, | used media software
extensively, feeling that images would be more eloquent than “A significant portion
long, scholarly sentences. | used the images as a support for of this series is made
the facts, figures and chronology of the archive project, up of legal documents
describing the decisions made from 2005 to 2009. These produced by College
decisions include creating a state-of-the art repository, lawsuits over the
moving the collections into the new room and matters centuries.”

concerning conservation: relative humidity, temperature,
lighting, cleanliness and restoration of damaged items. | also discussed our policy on access for
scholars and plans for the archives’ future. It was of benefit to discuss the use of CALM with
other archivists since this software is now being used widely in England.

Archival Work

One of the larger issues addressed in the Archives during 2009 was transferring the entire
Scritture series into acid-free folders and boxes. The Scritture series makes up approximately
one-half of the VEC archives. It is a collection of loose sheets of paper — as opposed to the
Liber series which contains mostly bound volumes — and ranges from the 15% to 20'" centuries.
Assignificant portion of this series is made up of legal documents produced by College lawsuits
over the centuries and by College correspondence. Scritture 13/6/2, for example, contains a
letter addressed to Alfonso Agazzari, Rector of the English College, from St Charles Borromeo.
It is dated 30 June 1580. The future saint reports that he had been pleased to welcome “those
Englishmen who passed by here the other day” and assures Agazzari that if he should “send to
my home any others” he would “welcome them in all charity” because “it is very dear to me
to have the opportunity to offer hospitality ... to the Catholics of that nation.” These Englishmen
included Ralph Sherwin and Edmund Campion on their way home to England and to
martyrdom.

The Scritture series was originally stored in sleeves or folders, tightly packed in metal filing
cabinet drawers. Opening and closing the drawers had produced mechanical damage on the
edge of each sleeve. In addition, the sleeves were made of wood-pulp paper, which is acidic and
therefore damages its contents in the long term. 250 acid-free boxes and 3000 acid-free folders
were ordered to substitute the yellowing wood-pulp folders. My work consisted in transferring
the contents of each folder, transcribing the written archival description on the outside flap and
putting the folders in the acid-free boxes. It was a rather monotonous task so | was fortunate
to have the assistance of an Italian university student, Chiara Fasano. Chiara, a language major,
was required to do an internship in an English-speaking community to improve her language
skills. So we had every reason to chat during the cataloguing, which certainly lightened the
task at hand. We used 195 boxes and more than 2000 folders.

When | had finished with the Scritture, | began work on the Membrane, this time without
Chiara. The Membrane series contains 446 parchment scrolls dating from 1280 to 1971.

More than 300 of these are related to the English Hospice (pre-1579); the others are related
to the College. The most significant parchment for the College is Gregory XIII's Bull of Foundation,
dated 1 May 1579. Although the Membrane were listed in the Bertram Catalogue (1977), our goal
was to create a new more detailed catalogue using CALM software.
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From Chaos to CALM: The Archivist’s Challenge

The Archives were officially re-opened to the public in 2008 and last year welcomed
approximately 50 scholars from various countries including Australia, the United States, England,
France, Germany and Spain.

Several scholars who were busy producing articles for the Non Angli, sed Angeli catalogue
also used the archives, including Dr Carol Richardson, Prof. Eamon Duffy and Dr Judith Champ.
Dott.ssa Maria Pia D'Orazio of the Soprintendenza per i Beni Storici, Artistici ed Etnoantropologici
del Lazio, who was the supervisor of the restoration project, combed through documents in
hope of finding new information about the Tribune frescoes — specifically whether one of the
account books might reveal who had painted the frescoes in the 1880s. Unfortunately the
documents produced no such evidence. For the moment, this will remain an unsolved mystery.

New Guidebook

The old College guidebook needed modernizing and the inauguration of the Non Angli, sed Angeli
exhibition seemed the appropriate occasion to produce a new version. The significant innovation
was to be that the guidebook would be in both English and Italian, and much more extensively
illustrated. Once again, as with the catalogue, | was asked to proofread the text and provide
images that could be used for the illustrations. It was a group effort, with Barbara Donovan'’s
daughter Paola hard at work on the translation into Italian, Sr Mary Joseph McManamon double
checking the text and Fr Andrew Headon editing the whole production. The result is lovely and
will make it easier for visitors to appreciate the history and beauty of the College.

With my time at the College coming to a close, | would like to thank the people who have
made my work here so enjoyable and professionally stimulating: Sr Mary Joseph McManamon,
Fr Andrew Headon and Mgr Nicholas Hudson. Dr Carol Richardson generously shared her
extensive knowledge of the College archives with me and her writing on Pozzo has been an
important source for this article. Mgr Philip Carroll supported my spirits in tackling the tasks at
hand. Thanks also to the many student archivists who helped me carry out my work throughout
these past years.

Iris Jones is a professional archivist originally from the United States but
has lived in Italy for most of her life. She completed her professional
training at the Archivio di Stato di Roma and the Archivio Segreto
Vaticano and has worked at the Archivio Doria Pamphili in Rome and the
Vatican’s Archivio della Fabbrica di S. Pietro. She became the VEC archivist
in September 2005.

4|
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The Roman Association Trust
(Registered as a Charity no.1085919)

Trustees: Revv. David Bulmer, Michael Cooley,

Stephen Coonan, Paul Daly, Paul Keane,

Anthony Wilcox.

What is the Trust?

The Association of the Venerable College of St )
Thomas de Urbe (The Old Romans) has a Trust THE ASOSF TCHI?TION
Fund invested in a portfolio of stocks and shares. VENERABLE
This makes regular substantial donations to support COLLEGE
the College Development Plan and improve living 2k SAS\ETUE;EOMAS
conditions for the students. THEROMAN ASSOCIATION
What has it done?

Since 2000, the Trust has given over £263,000 to the College supporting such
projects as the new Gradwell Lecture Room, the creation of ez suite bathrooms
on the Common Room and St Joseph’s Corridors, the refurbishment of the
Mayfair Corridor (seven guest rooms), the provision of a new portable pipe
organ and, most recently, improvements to the College entrance area.

How can you help?
This is your fund and we need your support to continue to endow the College.
Here is what you can do to help.

* Send a donation to the address below, payable to the “Roman Association
Trust”.

* Take out a standing order with your bank to make a regular donation.
* If you pay tax, the Trust can benefit from Gift Aid from such donations.
* Remember the Trust when making your will.

* Join the Roman Association to keep up to date with College news and
developments and encourage other Old Romans to do likewise.

Further information from.

Mgr Anthony Wilcox, 31 Vicarage Road, Henley-on-Thames,
Oxon, RG9 1HT
Tel. 01491 573258.  Email: anthony@sacredhearthenley.co.uk
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Deum Creatorem Venite Adoremus
Fr David Brown, S.J.

“

hy does the Vatican have an astronomical observatory?”
This is perhaps the most common question posed to me in
my capacity as a Jesuit priest and astronomer working at the
Vatican Observatory (“Specola Vaticana”) in Rome. The number of
times the question has been asked has led me to believe that there
are three underlying concerns giving rise to it: first, in a world
fraught with many problems (hunger, homelessness, poverty, war,
disease, etc.), some believe that the Church should direct its
resources toward more urgent causes; second, others believe that
religion and science are fundamentally incompatible; third, many
people do not realise that the Vatican Observatory exists nor what
it is. Addressing these concerns not only answers the question, but P - ufy
also reveals much about the Catholic Christian view of science. ﬁ’! “% 't..a--
Before addressing the points above, it is necessary to describe  The Vatican Observatory’s VATT
the Vatican Observatory. Many are surprised to discover that it is lfut”; ;?leZCCtS‘;rnOZF'\I’Z'ZnG;a{/‘;r;O
a fully functioning astronomical institute which performs actual  vatican Observatory Foundation)
scientific research. Its day-to-day work is academic in nature. It is
one of the oldest research institutes and observatories in the world if one considers the collective
history of its various incarnations during the last 500 years. It was already an identifiable entity
at the time of the reformation of the old Julian calendar which resulted in the production of the
new Gregorian calendar in 1582. This work was commissioned by Pope Gregory XlIl and carried
out by many astronomers and mathematicians, among whom was the famous mathematician
and Jesuit, Christopher Clavius. However, the Church’s interest in astronomy pre-dates the
reformation of the calendar: it was already evident in the tradition of astronomical studies in the
scholastic curriculum of the great medieval universities of Europe and was seen even earlier in
the occasional star-gazing of Benedictine monks from the monasteries of Christendom.
Throughout its long history, the Vatican Observatory has not always been known by its
current name nor has it been in the same location. It was once known as the Observatory of the
Roman College, when it was located at that location, and at one time it was situated next to the
Church of Sant’ Ignazio. After the political upheavals of the late 19t century, it was again re-
founded by Pope Leo XlIl in 1891 under its present title of the Vatican Observatory and stood
in the Vatican behind St Peter’s Basilica. In 1935, because of light pollution in central Rome, it
was moved to the papal summer palace in Castel Gandolfo during the pontificate of Pope Pius
XI. For the next 60 years, with two telescopes located on the roof of the Papal Palace itself and
another two in the neighbouring Papal Gardens, substantial progress was made in the ongoing
astronomical work of the Specola. In the 1980s, with these instruments rendered technologically
obsolete and also because of encroaching light pollution, a new modern telescope was needed
in order to continue the research of the Observatory. Consequently, a new telescope (the VATT
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1.8-m reflector) was built on Mt Graham near Kitt Peak, south of Tucson, Arizona in the USA in
1993. Since that time, the Observatory’s work has continued with its headquarters based in Rome
and its main research telescope located in Arizona. In 2009, another significant milestone in the
history of the Observatory was reached when its Roman headquarters were moved from the
Papal Palace in Castel Gandolfo to its new location inside the adjoining Papal Gardens.

The rationale for the existence and maintenance of the Vatican

Observatory is three-fold. First, the Observatory exists for the “In a way, it is an
sake of scientific truth, in this case pursued by means of actual act of adoration of
astronomical research. In this sense, what the Specola does is no the God who is the
different from any other astronomical observatory. It exists to author of all Truth.”
contribute to the deposit of scientific knowledge by probing the

depths and mysteries of the cosmos in the hope that we might learn more about the structure
and nature of the universe. Of course, some might object that the Vatican should not be in the
business of operating an institute whose primary aim is to discover only physical truth as opposed
to theological truth. After all, if a particular work of the Church is not explicitly theological, why
should the Church be interested in it? Then again, in so far as the truth is concerned, even if it is
“only” physical truth and not explicitly religious, it is still the truth.

This fact alone makes it worthy of pursuit. All truth comes from God who is “The Truth” (* 1 am
the Way, the Truth, and the Life” as the Lord Jesus Christ tells us in the Gospel of John), even if He
is not mentioned explicitly. In the end, the quest for scientific truth which can be seen as studying
the effects of the Creator is a probing into the mind of God, the First Cause, and into His beauty.
In a way, it is an act of adoration of the God who is the author of all Truth.

A plaque located on the exterior of one of the telescope domes on the Papal Palace summarises
this well: Deum Creatorem Venite Adoremus (“Come, let us adore God the Creator”). Admittedly
there are other pressing concerns facing humanity at the moment, but it is equally clear that
man’s desire to know about reality and truth is crucial to help him find his own place in this life;
to maintain his hope and sense of purpose in the midst of the many problems in the world which
crush the spirit.

It is also undeniably clear that man'’s destiny and future lie in the cosmos which astronomy
seeks to study. If there is any one science which gives a glimpse of the future frontiers into which
man is to venture and which is capable of leading him to the frontiers of knowledge and reality,
it is astronomy. This is a science which provokes within him thoughts about his meaning and
existence and for this reason it is important for the Church to continue its support of it.

A second reason for which the Vatican Observatory exists is for the promotion of a healthy
dialogue between the world of science and the world of faith. This is necessary to counter the
misconception that the two worlds are fundamentally incompatible. The very fact that a Vatican-
owned astronomical research institution has existed for approximately 500 years is a testament
to the fact that this misconception is not true. From the establishment of the great medieval
universities to the ongoing research of the Specola, the Church has shown again and again that it
takes the pursuit of reason seriously. Moreover, the Church reveals its goodness by understanding
that reason and faith interact well together; that they are mutually complementary.

This is not just theory. Through the work of institutions like the Observatory and also the
Pontifical Academy of Sciences, the Church engages in the pursuit of reason by participating in the
same actual research as other scientists. In so doing, the Church gives witness to a living interplay
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between the spheres of science and faith, characterised by the respect and appreciation that each
can offer to the other. One consequence of this mutual enrichment and a positive encounter
between faith and reason, is that science does not imply atheism. If anything, questions posed by
science about the nature of reality easily lead into the realms of philosophy and theology which
deal with “meaning of life” issues. Rather than being opposed, faith and science work in harmony.

The Church also seeks to engage the world of science through institutions such as the Specola
Vaticana so that it may have a more credible voice in the scientific debates of the day, many of
which have ethical and existential implications. Such credibility depends on the Church’s ability
to speak with competence in the scientific community having the same credentials.

Finally, another rationale for the existence of the Specola Vaticana addresses the needs of
people within the Church itself. Christians have scientific questions. They are filled with curiosity
with respect to scientific discoveries, especially in astronomy, on an almost daily basis. They have
questions they want to ask and they deserve answers. On one hand, it is necessary that the Church
engage with human wonder and curiosity by providing an informed response that respects the
intellect. It must do justice to the fullness of the truth. It must maintain the integrity of science.
On the other hand, by means of instruments such as the Specola, the Church can demonstrate
to the faithful that we fear nothing from science done properly, that science neither threatens nor
diminishes the full integrity of our Christian faith, and that being a good Catholic does not imply
the rejection of good science (or vice versa). Once people become aware of the existence of
Church institutions like the Specola, they are pleasantly surprised at the level of profundity with
which our Catholic faith can engage the full scope of science at its best, for the Catholic tradition
has always had at its heart the idea of “grace building on nature.” Belief in God in no way impedes
science; rather, it ennobles and complements it. In so doing, it speaks of what is noblest in the
Catholic Christian tradition.

Should the Church have an astronomical observatory and be a patron of the sciences? The
answer is a resounding “yes.” Gazing at the stars at night, man perceives the splendour of the
cosmos and glimpses something of the truth of his reality, a reality ultimately based in God who
is the Truth. In so doing, man ponders his meaning, his reality, his destiny, and the hope that
sustains him. This was especially true of St Ignatius of Loyola, the founder of the Society of Jesus.
O’Callaghan observes: “The greatest consolation he received was to look at the sky and the stars,
which he often did and for a long time, because as a result he felt within himself a very great
desire to serve our Lord.”

FrDavid Brown S.J. was born in New Orleans and entered the Society of Jesus
in 1991. He was ordained in 2002. He completed a DPhil in astrophysics at
Oxford University and was assigned to the Vatican Observatory in 2008. His
field of research is the evolution of stars with an emphasis on binary stars.

T O'CALLAGHAN, Joseph, Translator, Autobiography of St. Ignatius Loyola (New York: Harper Torch Books, Harper and Row, 1974) p. 25.
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Emeriti Among Us

Stories from five former College Rectors
Sr Mary Joseph McManamon, OSB

One of the highlights of the festivities for the re-opening of the College church in October 2009
was a reunion of the last five Rectors Emeriti of the English College: Cardinal Cormac Murphy-
O’Connor, Mgr George Hay, Mgr John Kennedy, Mgr Adrian Toffolo and Mgr Pat Kilgarriff. Informal
meals were often the setting for storytelling of “the good old days” and today’s students must
have been either edified or horrified at the antics that went on in these hallowed halls. Like any
institution of higher learning, the College has had its share of “characters,” not the least of whom
later found themselves serving on the staff!

When they were gatheredtogether here last autumn, | asked each of them to write down some
event from their term as Rector to share with us in these pages. | am sure they all have more than
one significant memory from their years as Rector of the VEC but they each offer here one or two
of their favourites.

Cardinal Cormac Murphy-O’Connor (1972-1977)

Iwill never forget the day Cardinal Cormac received his red hat in February 2001. It was my first day
as the new Librarian at the VEC. My introduction to the College was a day of great celebration and
| had the honour of meeting the Cardinal. Not a bad way to start a new job!

n 1977 the then Archbishop of Canterbury, Dr

Donald Coggan, came to Rome to visit Pope Paul
VI. He stayed at the English College and, of course,
we made him most welcome.

On the final day of the visit, there was to be a
formal meeting with the Pope to sign a Joint
Statement. Rather unfortunately, the Archbishop
gave a sermon the night before in which he stated
a number of things which were controversial,
including the need for married priests in the Catholic
Church and one or two other matters. This caused a
flurry in the Vatican and Cardinal Willebrands, who
was President of the Secretariat for Christian Unity,
was asked to change the Joint Statement at the last
minute.

| remember Cardinal Willebrands arriving at the
College the next morning in an anxious state to
begin negotiating with the Archbishop a new text  (photo: Tom Cunnah)
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for the Pope and himself to sign. The negotiations were difficult and involved the Cardinal speaking
to the Cardinal Secretary of State in the Vatican from time to time. Most unfortunately, the
College phones were out of order and some discussions with the Cardinal Secretary of State had
to take place from the bar next door. It was all very hectic and lasted for most of the morning.

Finally, a text was agreed. By this time it was 11.45 a.m. and the service was due to begin at
12 o’clock. The Cardinal and the Archbishop were rushed downstairs with their small entourage
and had a papal escort to drive them swiftly to the Vatican. | clambered into my modest Fiat
Venti Quattro, and managed to get in the slipstream of the convoy. | hurtled through Rome to
Vatican City and parked my car along with the other cars in the Piazza San Damaso.

I went in for the short ceremony but when | came out my car had disappeared. The Swiss
Guards had been angry to see my poor car next to the papal convoy but had no means of moving
it because | had the key in my pocket! So six Swiss Guards had removed my car by lifting it and
putting it out of sight on the other side of the Piazza. | earned many black marks for my
carelessness in not giving them the key!

Anyway, | arrived back at the College, and while the Archbishop gave a press conference in the
Salone, | accompanied Cardinal Willebrands and he sat down in my office. He looked tired, was
perspiring and was clearly quite exhausted. | remember saying to him, “Your Eminence, | think
what you need is a stiff gin and tonic.” The Cardinal nodded gratefully. The College is always
happy to offer succour in times of need!

Cardinal Cormac Murphy-O’Connor
Archbishop Emeritus of Westminster

This had occurred at the end of April 1977. There were quite a number of Anglican bishops staying
at the College with the Archbishop of Canterbury and many wrote thoughtful notes to Mgr Cormac
to thank him, staffand students for their kindness and hospitality. And each of them mentioned how
exhausting it had been. Now we know why!

Materials in the College Archives from this event include a list of those who had been invited to
the various dinners, including the Rev. Dr Harry R. Smythe, who was the Director of the Anglican
Centre at the time. In thanks for Mgr Cormac’s hospitality, Dr Smythe sent six bottles of “a very
goodwine.”

Mgr George Hay (1977-1984)

In 1977 Mgr Cormac was appointed Bishop of Arundel & Brighton. His successor was Fr George
Hay, whose term as Rector saw the election of Pope John Paul Il. The Pope visited the College in
1979 and reminded the Rector and students that he had attempted to find accommodation at the
VEC when he came to Rome as a student but was turned away because the College had no room for
him. The College will never live it down!

great privilege and a wonderful memory for me was the visit of Pope John Paul Il to the
College. He celebrated Mass with us in the College church, visited parts of the College and
was our guest at supper. During the meal, | sat on one side of him and Archbishop Worlock on
the other. He wasn’t easy to make casual conversation with but fortunately for me the
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Archbishop did most of the talking. Sadly | have
little memory of what we talked about. | was
somewhat overawed.

Another fond memory was my 50* birthday,
marred only by being taken to court for running an
“illicit kitchen.” At that time, we still took in pilgrims
during the summer. Unfortunately, several acquired
serious food-poisoning from tinned mackerel and
were hospitalised, although all recovered. This led
to an inspection of the kitchens, which were in good
order, but it was discovered that we lacked the
required permit for feeding tourists. Hence the
prosecution.

Rather apprehensively, | went to the court
accompanied by an advocate. In due course my
case was called and we went before the judge. We
had been told that he was in a bad mood. Another
judge had been shot by ruffians and when my judge
had asked for protection, it had been refused. We
feared the worst: a fine, the closing of the kitchen, hardly imprisonment? The judge first asked
to look at my passport. He saw that | had been born near Peshawr in Pakistan. Coincidentally,
he had recently been on a visit there. He remarked on the beauty and interest of Peshawr —and
dismissed the case. How fortunate | was to have been born in Pakistan! | returned to celebrate
my birthday and my deliverance with DBLs in the Common Room.

(Photo: Tom Cunnah)

Mgr George Hay

Mgr John Kennedy (1984-1991)

I think that in my first few years at the VEC | heard more stories about Mgr Kennedy’s term as Rector
than | did of any other...

here are numerous experiences | take pleasure in recalling during my time as Rector of the
College. However, there are two defining incidents | would like to share. Both concern
language and communication.

The first significant moment occurred shortly after | arrived in February 1984. After lunch one
day, | called the year group who had just received the Ministry of Lectorate into the chapel and
expressed my concern about the quality of their reading in the Liturgy. They did not take kindly
to my criticism. | insisted that the standard was not good enough. | had a passion about the
Word: it should be heard and heard clearly. So they were made to practise their reading.

A further development was that | invited into the College an erstwhile colleague of mine
named Pat Yates, who was an expert in teaching student teachers oral communication. She came
every year toward the end of Lent to prepare those students who were due to read at the Easter
Vigil. She taught them to speak clearly according to natural speech rhythms, without idiosyncrasy.
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| think it was Easter 1985 when the fruit of her
work was first evidenced. | had never heard the
prophecies of the Saturday night vigil spoken so
authoritatively, clearly or sensitively. It is my
conviction that she transformed the culture of
public speaking in the College.

Her secret, testified by more than one student,
was not so much that she taught them technique
or breathing skills or how to project their voices -
although she did all of these — but she confronted
them with a question that was crucial for those
whose life would be shaped by proclaiming the
Word, namely: “Do you really want to
communicate?”

The second defining moment also relates to
language. On becoming Rector, | was determined
that since the language at the Greg had changed
from Latin to Italian, | would do all in my power to
ensure that each student was able to speak and
understand Italian. | remembered with shame that I'd spent seven years in Rome as a student
without extending my proficiency in Italian much beyond a holiday vocabulary. So it wasn't just
a question of the students acquiring some fluency; | was determined to lead them from the front!

| went off to Chorley where the Lancashire College offered a two week intensive one-to-one
language course. The course was so satisfactory that | negotiated for the Lancashire College to
put on an introductory course for the First Year students. When people asked me where the
course was to be held — Oxford, Perugia or London — | took some pleasure in informing them that
it was to be in Chorley. Cardinal Hume was so intrigued that he booked himself in at the
Monastery in Leyland and subscribed for the same intensive course.

As time went on, | sensed that my efforts were bearing fruit for the students. Yet, despite the
intensive course, my weekly lessons and reading the Il Messaggero every day, | seemed to be
making little progress.

Then suddenly, out of the blue, one bright spring morning, the breakthrough arrived. | was
walking up the Via dei Giubbonari and entered one of their innumerable drapery stores to buy a
hankie. | looked at one or two, and then found myself actually asking the shop assistant
spontaneously, in Italian, without working out in my head tense or case or number or gender.
They say that, when inspired, the artist feels taken over by his muse; likewise, | felt taken over by
the Italian language itself.

My memorable phrase: “Me ne dia due!” A dative, a particle and subjunctive. | was so surprised
and ecstatic that | ran out of the shop and did three somersaults.

Alas, this was an isolated case and the muse never visited me again. But | retain my love of
Italian, especially Dante and imperfect subjunctives. And to think — without Chorley it probably
wouldn't have happened.

(Photo: Tom Cunnah)

Mgr John Kennedy
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Mgr Adrian Toffolo (1991-1999)

The First Library (Reference and Reading Room) is
home to the Portrait Gallery of the Former Rectors,
from the re-opening of the College in 1818 to the
present day. Mgr Toffolo’s portrait was hung in the
library a few days before the “Official Unveiling”
ceremony was due to take place, and his portrait
hangs directly across from my desk. On the day before
the unveiling, the portrait not yet having been
“veiled,” | was sitting at my desk when the library door
opened very slowly and a head appeared, peeking
around the open door. It was Mgr Toffolo himself, in
the flesh. He smiled and said, “Sister, you don’t know
me-"atwhich point | interrupted him, “Oh, but | do!”
and pointed to the portrait hanging directly across
from where | sat. He looked at the portrait, then at
me, and said, "Oh, poor you ... having to look at that
all day, every day!”

(Photo: Tom Cunnah)

am sure that the memories of any Rector will centre round the colleagues and students with

whom he worked, but not too many of those memories may be written about. He probably
also will recall the various problems with which he had to deal.

One of the quasi-miraculous things about the College is its survival of many crises, many of
them financial. In the early 1990s, the College was once again in dire straits. At that time,
Archbishop Michael Bowen of Southwark received notification that a lady had died leaving her
not inconsiderable estate to him, to be used according to the wishes of the Holy Father.
Archbishop Bowen, a great friend of the College, informed us that when writing to the Pope
about this legacy, he would suggest that the needs of the English College be considered. This
knowledge allowed us to do two things: first, when called to the Vatican to speak about those
needs, | could be fully prepared to argue our case; second, it allowed us to send a memo directly
to the Pope himself, informing him of our current financial crisis.

In due course, the Vatican Treasury prepared its report and sent it up to the Holy Father. It
recommended that the English College be given 25% of the money. Pope John Paul Il crossed
out “25” and wrote “50.” As a result, we received £2,000,000 which gave us the possibility of
an investment that would provide steady income for years to come.

When | remember my time in Rome between 1991-99 and think of so many people
connected with that time, | will never forget the invaluable help given to us by Pope John Paul
Il and Archbishop Bowen.

Mgr Adrian Toffolo
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Mgr Patrick Kilgarriff (1999-2004)

There were two things Mgr Pat loved to do on his
free days in Rome: walk in the hills of the Roman
Campagna and visit bookshops. Occasionally he
would come to the library, or we would run into
each other on the street and he would tell me
excitedly about his latest acquisition. | am sure he
misses Rome but he was blessed by being senttoa
parish near the Malvern Hills where he can
continue his country walks.

y first post in the College began in 1985
when | arrived as Spiritual Director. |
worked for seven years, guiding individual
students in their search to discover God’s will for
them. They came with their different experiences
to follow a call to the priesthood. | have always
been impressed with the generous and serious  (Photo: Tom Cunnah)
men who came to test their vocation. | remember
one man saying to me, after a lengthy period of discernment, “During these summer
holidays, | have finally decided that | want to be a priest.”

After serving as a parish priest at St Osburg’s in Coventry, | returned as Rector in 1999. My
own delight in the priesthood found great encouragement and joy in the knowledge that
God still calls men to follow him. One must be persevering and brave; not be put off too
much by criticism or difficulty; and listen to superiors. This calls for humility and openness.
The desire to be a shepherd is fundamental. A good shepherd needs to be a balanced man.
He needs to be trained in Catholic teaching and tuned in, every day, to what the Lord is
saying to him. At an Ordination to the priesthood it is often the Rector who answers the
question, “Do you know him to be worthy?” | loved that responsibility when | knew for
certain that the deacon had wrestled with this question himself. My “yes” was simply an
echo of his.

Another special memory: one evening, | was a guest at the United States Embassy to the
Holy See, where the octogenarian Ambassador, Mrs Lindy Boggs, had arranged a dinner for
Senator George Mitchell and Dr Seamus Mallon, some time after the signing of the Good
Friday Agreement. | could not find my name on the table plan and | began to wonder if | had
forgotten to accept the invitation. Someone came and told me that | was at the
Ambassador’s table with the Rector of the Irish College, Mgr John Fleming, the Irish and
British Ambassadors and the two distinguished guests.

Dr Mallon spoke of some of the difficulties of the nationalist community during the
Troubles and Senator Mitchell talked of the protracted negotiations. During one impasse, all
the representatives had been taken to London to the American Ambassador’s residence in
Regents Park. They spent the weekend together and were asked to enjoy each other’s
company talking about anything but the negotiations. Two participants on opposite sides of
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the debate found they shared a love for opera. | asked the Senator if he had known Ireland
before going to the North as a facilitator. He said, “No.” Then he added, “Ethnically | am
Irish.” His grandparents had emigrated with their family, but both of them had died shortly
afterwards in a cholera epidemic. The young children were adopted by a Lebanese family.
They decided to change their Arabic name and chose “Mitchell” from the phone book as a
new family name.

Senator Mitchell enjoyed considerable esteem in Britain and Ireland as a skilled
negotiator. Sometimes Irish well-wishers would tell him where the Mitchells originated.

“I never had the heart to disillusion them,” he said.

Mgr Pat Kilgarriff

Sr Mary Joseph McManamon, OSB, has been Librarian at the VEC
since 2001 and has served as Guest Co-ordinator since 2002.
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Spiritual Conference
Given to the VEC during the Rectorship of Mgr George Hay

Mgr Bryan Chestle

Editor’s Note: On a sunny Holy Thursday morning while most of the other seminarians were at
the Chrism Mass at St Peter’s, | was interviewing Mgr Chestle for The Venerabile. After several
extensive interviews and many drafts, however, | was still dissatisfied with the article. No doubt
sensing my frustration, Mgr Chestle gave me a copy of a Spiritual Conference he delivered to
the College community some years ago. | read it - and promptly deleted my article. Below is Mgr
Chestle’s Spiritual Conference which speaks for itself of the kind of priest he is.

recent edition of the Clergy Review has an article on The Unification Church, also
known as the Moonies, and the young people who join it:

While modern society allows free discussion of sexual matters, it is not so
liberal in the discussion of spiritual experiences, and yet many young
people admit to having had some kind of spiritual experience — often a
vision or strong feeling of the presence of God or Jesus. Despite this they
never tell anyone of their experience although it often affects their life in
a very fundamental manner. People are afraid of being laughed at or
thought mad. You can announce to your peer group whom you slept with
last night but to announce that Our Lady appeared to you is to risk ridicule
or embarrassment.

There is a taboo on speaking about spiritual experiences. It is “not done.” And yet
speaking of such things may perhaps be of help to the people who have such experiences,
and a sort of comfort for the people listening. Of course, this presupposes that spiritual
experiences are possible in the first place, and many say they are not, that they must be
delusions. The idea that grace can be experienced is a subject of which theologians fight shy.
In fact, the whole subject needs study. One only has to look at “Grace, Experience of” in
the New Catholic Encyclopaedia to see that a lot could be done here.

What | wanted to say in this talk, which after all is only a fill-in until the proper
conferences begin again, is based on two things. The first thing is prompted by the
photograph of the College staff and students hanging in the Common Room corridor, taken
in 1958. If | have counted properly there are 83 students. Of these 83, 16 left before
ordination and 67 were ordained. Today, out of those 67, 16 have ceased to work as priests.
That is nearly one in four gone. It is easy to explain this away by talking about the Council
and the turbulent early 70s. Of course there is some truth in it, but this trickle of
resignations still goes on. At least one of the people in that photo left only a year ago to
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get married. And then there are the departures, plenty of them, among the people who came
after, the people who were here when | came back to Rome in 1969 to work. It is still
happening. Of the 12 priests with whom | was teaching before 1969, five have now departed.

What is it that causes this loss, deep down? In my opinion it is sheer loneliness — “it is
not good for man to be alone” (Gen 2:18). Here in the College there is always company
and support. But what about if you end up in a bleak presbytery somewhere remote, with
just the parish priest to talk to? And maybe he is against the younger generation and the
only other possibility is the housekeeper? It does happen. What does one do? Where does
one turn?

One’s family can help; other priests can help; but only to a point. They can keep you going
but life should be more than just keeping going.

All that gloomy stuff is the first thing | wanted to say. The second thing | wanted to say
is that | believe that God does not expect his priests, or any of his people for that matter, to
go through life just keeping going, gritting their teeth and getting on with the job. What |
wanted to say is that | think Jesus wants us to live close to him in knowledge and love.

When we come to learn about Christianity, and are

given the gift of faith, we have our first conversion. Our “What I wanted to say is
minds are converted to Jesus and his message and we that I think Jesus wants us
decide to follow him. In the case of ourselves, we feel to live close to him in

that he wants us to follow him in a special and exclusive
sort of way and give up quite a lot to follow him and do
his job. The most significant thing we give up is normal
emotional satisfaction. And so what is needed is a second conversion, the conversion of the
heart. This usually seems to come very much later.

| was reading something by a priest desiring to be laicised, someone who studied here and
actually came later than 1958, so he is not in that photo. He was saying that when he was
a student he never seemed to gain that love of Jesus that the other students had. He never
acquired a deep interior life. And now he could no longer stand the interior emptiness and
loneliness. He wanted to get out. In fact he was probably quite wrong in imagining that those
around him had deep interior lives; however, one did not talk about such things at the time.

The second conversion is the conversion of the heart. In the case of many people,
certainly many priests or students for the priesthood, it seems that sooner or later there is
a crisis. It may be triggered by a bereavement, or by a serious illness, or by a form of mental
depression. The person comes to a point where he feels that he can’t go on by himself. He
needs help. He doesn’t know where to turn, what he should do. The main feeling is of
helplessness. Proud human self-confidence vanishes. One is no longer master of one’s
feelings. It is at times like this that the person is tempted to run for cover, to find consolation
somewhere, anywhere. This is the point, | think, when resignations take place. As a
phenomenon it is so common that | would say every person should be prepared to
experience it. It is a moment when one can give up completely — or compromise and decide
to live a mediocre life, doing the bare minimum, gradually falling into hard cynicism which
is not going to convert anyone. Or one can decide to stick it out and accept blindly whatever
Jesus has in store — whatever the cost.

knowledge and love.”
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When | say “what Jesus has in store” | mean that this crisis experience is a normal thing
for any Christian — and a certainty for any priest who is honestly trying to do his best and
refusing to compromise. This brings us to St John of the Cross and St Teresa of Avila, and also
to Jack Dominian, a Catholic medical doctor. It is easy and comforting to say that John of the
Cross and Teresa are too high-flown for us — that all that mystical stuff is of no concern. |
think that is nonsense.

St John of the Cross says that very many people are drawn into the “desert” but
unfortunately very few are prepared to stick it out. He talks of dark nights. They are not
necessarily something lofty, reserved for special people.

And when | named Jack Dominian, | meant this: if you read his description of the
symptoms of depression, which is so common in middle life, these symptoms are uncannily
like the things that John of the Cross says about the dark night. One example: both of them
speak of the sufferer losing an awareness of time. Days and weeks go by and one has no
recollection of what happened or what one did. So, although depression may not be
identical with the dark night, | cannot help feeling that God often uses depression as a part
of the dark night, the purpose of which is to purify.

What happens if you persevere and don't give in? |
can only speak from my own experience of depression “What I experienced for
which came to a head in 1976 and led me to resign from many months was what I
my present job, a resignation | withdrew when | would describe as sudden
suddenly experienced a cure. The cure | felt was of and unexpected onslaughts
“going through the looking glass.” It was based on a of the Lord’s love.”
revelation of love, of the fact that God is love and that

love is the meaning of everything. It is hard for me to

express it clearly. What | experienced for many months was what | would describe as sudden
and unexpected onslaughts of the Lord’s love. This never happened at set times or during
prayer, but at times, for example, when | was climbing the stairs in the College or typing at
my desk in the office. These waves of all-embracing delight never interfered with what |
was doing at the time. But they were extremely intense. Sometimes | found myself saying
“please stop, go away!” It was as though | would be loved to death, which was wonderful
but scary. The bodily senses were not involved but rather the corresponding senses of the
soul. So when | read in some book something like “After all, Jesus is absent to our senses”
my thoughts were: to the bodily senses OK; but he can make contact in another way if he
so desires. The result of these “free gifts” is to put the world and its worries in a better
perspective. Everything becomes somehow unified. One goes on living by faith, but one’s
experiences confirm one’s faith and are a help for the rest of one’s life. Nothing is ever the
same again.

In my life things suddenly began to happen. From having felt completely sad and
helpless, | began to feel happy and fulfilled. From hating every cobblestone that | walked
over each morning on the way to work, | began to greet them as old friends.

Prayer suddenly became very easy, the prayer of simply being lovingly aware. Jesus
ceased being someone known about and became someone known personally, in a way that
cannot be put into words: not seen or heard or touched but known as being overwhelmingly

24 The Venerabile 2010



Spiritual Conference

present as a lover. For some time | could do with only

three hours of sleep a night; the rest of the time was spent “From hating every
praying. | stopped being grey and pasty and became pink. cobblestone that I
| began to feel interior heat, so much so that | had to turn walked over each
off the heater and leave the window open. | became aware morning on the way to
of my heart and the heartbeat became very irregular. Yet work, I began to greet
| felt healthier than | had ever felt in my life. I no longer them as old friends.”

felt the former more or less permanent tiredness. My
heart seemed to expand in my chest so that | thought | could understand what it means in
the Bible Dilatatum est cor meum (Luke 24:32). | also came to know what is meant in the
psalm that says my heart and flesh exult in the living God. Just as illness affects both the
body and mind, not just one or the other, so | came to realise that things of the soul
overflow into the body too. | came to understand in some way the idea of the Sacred Heart
and the picture of it with the flames coming out of the top.

The presence of Jesus is not something that disturbed my work. | could be aware of his
loving embrace and at the same time | could go on typing letters in the office. The loving
presence became so strong that it was sometimes frightening. | came to realise that Jesus
is not only our lover, but a very demanding lover: he doesn’t want to share. He wants all
our love.

The transition from helpless and hopeless depression was like passing through a curtain
into brilliant light. The effect was decisive and apparently permanent. | would say that in
some mysterious way | had become a new person. Doubt of the existence of God is now
inconceivable. | never feel alone or abandoned. Of course there are variations in the new
feeling of happiness — sometimes more, sometimes less, depending on siroccos and
digestion and tiredness. But the basic undertone is deep gladness, contentedness and no
worry.

I would like to say something about so-called lights in prayer, which tend to crop up in
French spiritual books particularly. | do believe they exist and | can quote two. For me, they
are nothing to do with insights received when one is deep in prayer. Not at all. The first was
about smoking. For 28 years | smoked, and by 1977 | was up to about 25 a day, even two
between breakfast and going to work. In lent 1977 | vaguely thought of giving it up but |
knew that | had never managed to get through a single Ash Wednesday or Good Friday
without at least one cigarette. | celebrated Mass as usual for the Bridgetines on Ash
Wednesday 1977. Towards the end | was purifying the chalice when suddenly an
unmistakable interior voice said, “Bryan, why don’t you give up cigarettes out of love?” This
filled me with a happy feeling and | decided to try. From that moment on | lost all interest
in smoking — although | kept some in my pocket for several weeks, just in case. | never felt
the slightest urge to light up. | know that voice was not me talking to myself because | have
never been able to bring myself to call myself by my name, as in when people say “John
you've been an idiot.” It was what | could call a light in prayer — an effective light too.

The second one happened last November 4. It was a holiday so | decided to say the
office of readings in the Martyrs’ Chapel for a change. It was Charles Borromeo. The second
reading was from one of his sermons to his clergy in Milan. The extract begins by talking
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about the priest who knows that he ought to be as pure as the angels and lead a life of
integrity but he doesn’t take the means: fasting, prayer, avoiding temptations. Now those
words seemed to jump off the page as though St Charles was speaking them directly to
me. Although | haven’t yet done much about reforming, | regard that as a very effective
“light in prayer.” That is what they mean to me, anyway.

It is difficult to sum up this talk. Perhaps one could say that the priest’s life is likely to
start off positively but with obstacles of various sorts, plus temptations. As time goes by
and routine takes over, the shine goes off things and the temptations get more pressing.
There probably comes a crisis point at which one can give up completely; or take refuge
in golf or drink or even study. If one refuses to compromise and sticks it out, one suddenly
passes through a mysterious barrier and life becomes transformed. Things are never the
same again.

One can become an effective instrument of God.

Mgr Bryan Chestle isa member of the Papal Household and lives at the
Venerable English College.

26 The Venerabile 2010



Friends of the Venerabile

JOIN US TO HELP THE COLLEGE
BY PRAYER, SUPPORT AND FUNDS

Minimum subscription is £20 per annum, £30 per family.
Payment if possible by Standing Order.

For your membership you will veceive:

® The Venerabile each year

® The Venerabile View twice a year

e Entitlement to wear the Friends’ Tie and Badge

® The chance to enjoy a Friends’ Outing, Pilgrimage or our
Annual Meeting

® You will have kept in touch with the College and have the
satisfaction of knowing that you are helping in its good work

For more information please contact:

Mike Lang,
Membership Secretary,
22 Kingsley Avenue,
Wootton Bassett,
Wiltshire SN4 8LF,
malang@ntlworld.com
01793 851377

The Venerabile 2010 27



The London Debate:
Augustine Confronts the Critics

Fr Joseph Carola, S.J.

London, 2009

n early November 2009 the self-proclaimed “anti-theist” Christopher Hitchens and the actor-
I author Stephen Fry persuaded the vast majority of 2,100 people gathered for an “Intelligence
Squared” debate in London’s Central Methodist Hall that the Catholic Church is not a force for
the good in the world. As an editorial in Faith magazine noted later, “[t]he setting and the motion
were subtly but clearly formed effectively to be putting the Church on trial in the popular mind.”
This “trial” focused especially upon moral questions. Despite their moral relativism, Hitchens and
Fry claimed the high moral ground for themselves as they denounced the confessed sinfulness
of the Church’s members throughout history while declaring contemporary moral decadence a
moral “good.” Hitchens’ and Fry’s performance further confirmed Alasdair Maclntyre’s
observation that a new dark age has descended upon us —an age not utterly dissimilar from the
“epoch in which the Roman empire declined into the Dark Ages.” In the 1980s, MacIntyre
concluded that we presently await another St Benedict. Coming in the wake of the dramatic
events which marked the dawn of the 21st century, recent “anti-theist” rhetoric lambasting
Christianity and the Catholic Church reveals that now some 30 years later we await no less than
another St Augustine.

New York, 2001

The world changed on the morning of September 11", 2001, when terrorists turned commercial
aeroplanes into weapons of mass destruction. As the Twin Towers of the World Trade Centre in
New York collapsed, the popular notion that the United States of America was effectively
invulnerable to all but a full-scale nuclear assault, collapsed as well. The two World Wars which
had ravaged Europe, Africa and Asia during the previous century had left the American mainland
unharmed. But on that late summer morning in 2001, the American east coast suffered a direct
attack. 9/11 not only ushered in the 21 century, but also paradigmatically changed how the
world — America and beyond — saw itself.

Rome, 410

The ancient world underwent an analogous change 1,600 years ago. On 24 August 410 the city
of Rome fell to the barbarian leader Alaric and his Visigoth troops. They pillaged the capital of
the ancient world for three days, respecting only the sanctuary which the Christian basilicas
offered to those members of the terrorised population fortunate enough to reach them. As
refugees poured out of the city, the news of Rome’s fall sent shock waves throughout the Empire.

" “The London Debate: Why We Lost and What We Must Learn,” Faith 41:7 (2010), p. 2.
2 ALASDAIR MACINTYRE, After Virtue: A Study in Moral Theory, 2nd edition (Notre Dame: The University of Notre Dame Press, 1984), p. 263.
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Although the emperors had not resided permanently in the imperial palace on the Palatine hill
since the days of Constantine the Great, the city itself had retained its quasi-mythical status.
Despite the historical record (on two previous occasions, first at the hands of the Gauls and
then of the Emperor Nero himself, much of the city had been burned to the ground), the ancient
popular mind had considered Rome invincible, even “eternal.” Its fall in August of 410 proved it
clearly to be otherwise. Those three summer days altered forever how the ancient popular mind
envisioned its world.

Accusations against Christianity

5t century pagans quickly blamed their Christian neighbours for the fall of Rome. Had the
Christian Emperor Theodosius not proscribed sacrifices offered to the pagan gods some two
decades before, their devotees insisted, Rome would not have fallen. The decade following the
attacks of September 11" has witnessed an analogous series of accusations made against
religion in general, Christianity in particular, Catholicism most especially and the Roman
Pontiff above all others. Religious belief is to be blamed for war, hatred and international
terrorism. “God is not great,” Christopher Hitchens proclaims while Richard Dawkins claims
to unmask “the God delusion”. Whether hurled by an ancient pagan or a contemporary anti-
theist, such accusations inevitably fall at the Catholic Church’s front door.

Augustine’s response

In the 5% century, Augustine of Hippo masterfully responded to the pagan challenge. During
the last two decades of his life, he composed his magnum opus, The City of God. Augustine’s
tome covers an array of topics ranging from a critique of ancient philosophy to a theological
inquiry into the life to come. But, Augustine explains, “the first duty that presented itself was
to reply to those who hold the Christian religion responsible for the wars with which the whole
world is now tormented, and in particular for the recent sack of Rome by the barbarians”.> He
denounced the moral decadence which had long plagued the Roman people. He especially
censured pagan “spectacles marked by lewd utterances and gestures on the part of the actors,
with a free rein to every kind of depravity.”* “Rome had sunk,” he concludes, “into a morass
of moral degradation.”® Luxuries and material wealth, moreover, proved more deadly than
any human enemy. These and other factors led to a pervasive moral relativism. Augustine
laments that “the only things which evil men count as evil are those which do not make men
evil; and they are not ashamed that when surrounded by the ‘good things,” which they
approve, they themselves are evil, who approve those ‘goods.””® Augustine’s great apologia for
the Christian faith reveals his deeply pastoral concern for the true good of all men and women.
“For since our hope is in God,” he explains, “and is therefore a better hope, and more assured,
our liberty of speech should be all the greater, when our opponents hold Christ to blame for
these present ills, which may turn the minds of the weaker and more foolish away from that

3 AUGUSTINE, The City of God, trans. HENRY BETTENSON (London: Penguin Books, 1984), De ciuitate Dei II.2 (CCL 47, 35).
“ Ibid., 1.6 (CCL 47, 39).
5 Ibid, 1118 (CCL 47, 50).
5 Ibid., 1Il1 (CCL 47, 65).
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City [of God] in which alone there can be a life of eternal happiness.”” Thus he set out to win
back the popular mind for the sake of the immortal soul’s salvation. Yet Augustine
acknowledged that the battle waged by the City of Man against the City of God would
continue until Christ’s return. It wages on even now.

Hitchens’ polemic

Cleverly launching his 21 century attack against the Catholic Church, Hitchens seizes upon
Pope John Paul IIs historic purification of ecclesial memory. On the first Sunday of Lent during
the Great Jubilee Year 2000, the Pope prayerfully sought divine pardon for sins committed by
the Church’s sons and daughters over her bi-millennial history. Hitchens exploits John Paul’s
profoundly humble act and presents it as evidence of the Church’s “bad conscience.” He
suggests, moreover, that in years to come she would be begging pardon for her present sins. It
appears that Hitchens does not refer to a future contrite confession on the part of the Church’s
members for having failed to live the Gospel, but rather on the part of the Church herself for
having authentically proclaimed it. In truth, it is Christ’s teaching itself which Hitchens would
have us ultimately deny.

The International Theological Commission’s document Memory and Reconciliation

In its carefully articulated document outlining historically and theologically the correct
understanding and execution of an authentic request for pardon, the International Theological
Commission had anticipated Hitchens’ ploy. The Commission recognised that such an act of
repentance by the Church could be “exploited by the Church’s detractors, who are satisfied to
see the Church confirm the prejudices they had of her.”® The Commission, however, along with
Pope John Paul Il, realised that the spiritual benefits of reconciliation and renewal for the Church
far outweighed such possibly calumnious side effects.

One hardly expects Hitchens’ polemical sound-bites to do justice to Catholic theology. It
comes as no surprise that Hitchens would fail to see that “the purification of memory can never
mean that the Church ceases to proclaim the revealed truth that has been entrusted to her
whether in the area of faith or of morals.”® A man who rejects faith and the clarity of vision it
brings cannot hope, moreover, to understand how the Church is “at once holy and always in need
of purification.”™ Hitchens fails to grasp the Church’s vocation to be “the encounter of sanctity
and of weakness, continually redeemed, and yet always in need of the power of redemption.”
While Hitchens is quick to point out that Catholics, and in particular the Catholic clergy, are
sinners, he does not comprehend that the Church’s holiness is rooted in Christ himself. Hitchens
has proven himself to be a master of polemic, not paradox.

7 Ipid,, 11117 (CCL 47, 82).

8 International Theological Commission, Memory and Reconciliation: The Church and the Faults of the Past (Boston: Pauline Books &
Media, 2000), 1.4.

°  Ibid.

10 Vatican Council II: The Conciliar and Post Conciliar Documents, ed. AUsTIN FLANNERY, O.P. (Northport: Costello Publishing Company,
1986), Lumen Gentium 8.

" Memory and Reconciliation, 3.1.
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The paradox of the Church

The Church is Christ’s Body. As Head of the Church, Jesus Christ assures her sanctity and
imparts his redeeming grace through her sacraments which he himself ministers through the
Church’s ordained members. Herein lies the Church’s sanctity. Nonetheless, the pilgrim
Church on earth remains until the end of time a mixed society of saints and sinners, of wheat
among weeds as Christ Jesus himself taught (cf. Matthew 13:24-30).

Even the Church’s saints are themselves reconciled sinners healed by Christ’s mercy. During
their life of earthly pilgrimage, all the Church’s individual members — her saints included -
always have need to pray “forgive us our trespasses as we forgive those who trespass against
us” (cf. Matthew 6:12). No member of the Church can claim to be without sin (cf. 1John 1:8).
Hence, penance rightly and continually characterises the Christian life. Only in the life to
come will the Church be perfectly without stain or wrinkle (cf. Ephesians 5:27). In this regard
the immaculately conceived Blessed Virgin Mary, assumed body and soul into heaven,
singularly models the celestial Church at the end of time. For the time being, however, as the
Church on earth makes her pilgrim way to heaven, penance remains perennially necessary and
beneficial. Sorrow for sin with acts of penance precedes mercy and pardon. Christ’s mercy, in
turn, bears its fruit in holiness. Hence, the sinner reconciled in Christ’s mercy is indeed a saint.
The locus of this reconciliation, which Christ effects, is the Church. On this account, the
Church, whose holiness Christ himself establishes, rightly clasps sinners to her bosom, never
despairing of their salvation."

The practice of penance

Obviously, the Catholic practice of penance, along with the mercy and pardon which it entails,
has stumped Hitchens. It puzzled ancient pagans and heretics as well. Preaching one Lent on
the value of repentance, Augustine observed that

pagans are in the habit of making fun of Christians about the penitential discipline
which has been established in the Church; and against some heresies the Catholic
Church has held firmly to this truth about doing penance. There have been people,
you see, who said that for some sins no penance should be allowed; and they have
been excluded from the Church, and declared heretics. Over whatever sins you like
to think of, our loving mother the Church never loses her tenderness of heart. So, the
pagans too are in the habit of poking fun at us on the point, though they don't really
know what they are talking about, because they haven't yet encountered the word
of God, which makes eloquent the tongues of babes (Wis 10:21)."

While Hitchens may not be in good company, he is at least in ancient company. Societies
whether ancient or modern, which permit everything and pardon nothing, will always find it
difficult to comprehend how the Catholic Church at once loves all sinners while hating their
sin and calls them through penance to the pardon and peace which Christ alone can give.

12 Cf. Lumen Gentium 8.

3 AUGUSTINE, The Works of Saint Augustine: A Translation for the 27 Century, vol. ll/10, trans. EbMUND Hitt, O.P. (Hyde Park: New City Press,
1995),5.352.9 (PL 39, 1559).
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The very penitential act, which Hitchens perverts, demonstrates convincingly how the
Catholic Church is a force for good in the world. Even though the Church can provide list after
list of her abundantly good works over the past two thousand years, she herself realises that such
goodness does not arise from any alleged self-sufficiency of her own. She would be the first to
admit that she is not a Pelagian force for good in the world. Her goodness, while truly hers,
comes not from her, but from Christ. His grace makes the Catholic Church a force for good in
the world for the sake of the world to come. Penance, which prunes with the aim of producing
more abundant fruit, is, as we have already noted, an essential element of the Church’s earthly
pilgrimage towards her heavenly homeland. “Now, under the attacks of the world that speak of
our sins,” Pope Benedict XVI preached in April 2010 to the Pontifical Biblical Commission, “we
see that the capacity to repent is a grace. And we see that it is necessary to do penance, that is,
to recognise what is wrong in our lives, open ourselves to forgiveness, prepare ourselves for
pardon by allowing ourselves to be transformed. The pain of repentance, [that is] of purification
and of transformation —this pain is a grace, because it is renewal, it is a work of divine mercy.”™
By perverting penance Hitchens rejects the liberating mercy which it entails. The moral relativist
may wish to deny the existence of good and evil, but he cannot by this means escape the reality
of sin and its effects. Evil will still weigh heavily upon him. Christ alone liberates us from the
power of sin and death, and he does so through his Body, the Church, and her sacraments. That
her members have need of such liberation is no surprise, for they recognise that it is within the
Church that such forgiveness is to be found. In the end, there is no greater force for good in the
world than the grace of Christ which flows forth mercifully from his Church.

The scandal of clerical sin

Such sinfulness was not unknown to Augustine who once in his own monastery had to deal with

accusations of unwanted sexual advances lodged by a priest and a young monk against one

another. He addressed the scandal and his handling of the matter in an open letter to the clergy

and laity of the Church in Hippo. His counsel remains as pertinent today as it was 1,600 years ago.
Alluding to Matthew 24:12-13,™ the Bishop of Hippo advises his flock:

It is evident, of course, that these things do not happen in the Church without
grave sadness on the part of the saints and the faithful. May [the Lord Jesus],
nonetheless, console us who foretold all these things and admonished us not to
grow cold because of the abundance of injustice, but to persevere up to the end
in order that we might be saved.®

On behalf of “those who rejoice over these sorrows of ours,” the Bishop enlists the good will
and prayers of the faithful. Yet his dove-like innocence does not diminish his serpentine wisdom.

=

BenepicT XVI, Homily for the Eucharistic Concelebration with the Members of the Pontifical Biblical Commission, 15 April 2010,
http://www.vatican.va/holy_father/benedict_xvi/homilies/2010/documents/hf_ben-xvi_hom_20100415_pcb_en.html. The Italian
original reads: “Adesso, sotto gli attacchi del mondo che ci parlano dei nostri peccati, vediamo che poter fare penitenza é grazia. E
vediamo che & necessario far penitenza, cioe riconoscere quanto € sbagliato nella nostra vita, aprirsi al perdono, prepararsi al perdono,
lasciarsi trasformare. Il dolore della penitenza, cioé della purificazione, della trasformazione, questo dolore é grazia, perché &
rinnovamento, & opera della misericordia divina.”

Matthew 24:12-13 (RSV Catholic Edition): "And because wickedness is multiplied, most men’s love will grow cold. But he who endures
to the end will be saved.”

AUGUSTINE, The Works of Saint Augustine: A Translation for the 21 Century, vol. II/1, trans. ROLAND TEsKE, S.J. (Hyde Park: New City Press,
20071), ep. 78.6 (CSEL 34/2, 340).

@
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Citing Psalm 69:12," he goes on to explain:

After all, for what else do they sit there and what else do they aim at but that, when
any bishop or cleric or monk or nun has fallen, they believe that all of them are like
that, spread it about, and argue that it is true, though all of them cannot be shown
to be like that? And, nonetheless, when some married woman is found to be an
adulteress, they do not throw out their own wives, nor do they accuse their mothers.
But when some crime, even if it is not true, is spoken of or when a real crime is
revealed concerning some of those who make a profession of holiness, they insist,
make every effort, and strive that people believe this about all of them.™

Concluding his letter Augustine openly confesses:

before the Lord our God, who is witness to my soul, that from the time | began to
be a servant of God, just as | have with difficulty come to know any better persons
than those who have made progress in monasteries, so | have not come to know
worse people than those who have fallen in monasteries. As a result | think that the
Apocalypse says of this, The righteous will become more righteous, and the impure will
further become impure (Rv 22:11). Hence, even if we are saddened by some filth, we
are, nonetheless, also consoled by many jewels. Do not, then, because of the watery
waste that offends your eyes despise the olive press which fills the medicine chest
of the Lord with the fruit of clear oil. May the mercy of the Lord our God guard you,
my most beloved brethren, in his peace against all the attacks of the enemy."

The call to penance for the sake of renewal

A thoroughly Augustinian Benedict presently sits upon the Chair of St Peter. Pope Benedict XVI
has tirelessly laboured for the reform of the clergy and the renewal of the Church which such a
reform entails. To that end, in his letter of 19 March 2010 to the Catholics of Ireland, he calls the
Church to practise penance for our common spiritual good. His words are valid not only for the
Church in Ireland, but for the Universal Church as well. They come as a salutary balm. Even
though others may hostilely attempt to exploit our penitential practice, we persevere in it. For
we recognise that such penance done in faith, hope and love is the graced path to renewal.
Indeed, it lies before us as a luminous path in an ominously dark age.

FrJoseph Carola, S.J. is a professor of patrology at the Pontifical Gregorian
University

7 Psalm 69:12 (RSV Catholic Edition): “I am the talk of those who sit in the gate, and the drunkards make songs about me.”
'8 AUGUSTINE, ep. 78.6 (CSEL 34/2, 340-341).
9 AUGUSTINE, ep. 78.9 (CSEL 34/2, 345).
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“When small stones move, landslides
can happen.”

A Conversation with Lord Alton of Liverpool
Matthew O’Gorman

n route to Café Farnese we pop over to the kiosk in search of a British newspaper. It is
Egeneral election time and my companion is eager to find out the latest developments.
Being a member of the House of Lords, David Alton is not allowed to vote, yet this does not
mean he lacks interest in the outcome. Neither does the end of parliamentary business signal
a break in his work as a public servant: tomorrow he joins the British ambassador for meetings
at the Vatican and then moves on to Vien